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HALACHIC AND HASHKAFIC ISSUES IN

CONTEMPORARY SOCIETY
205 - WOMEN’S MEGILLA READINGS

OU ISRAEL CENTER - WINTER 2020/21

• Women are fully obligated in all the halachot of Purim, including reading/hearing the Megilla, and it has long been the practice for
communities to arrange an extra Megilla reading for women at convenient times for them.  This reading was always done by a man.
• Over the last 25 years, however, many communities have begun Megilla readings by women for women1.  Is this a welcome step
towards a more inclusive policy for women in the community, enabling them to be more actively involved in religious life?  Or is it a step
down a slippery slope that leads towards egalitarianism and ultimately to practices which are halachically and/or hashkafically
problematic. 
• In this shiur we will examine2 whether women are permitted to read Megilla for other women, or even for men.  Even where
halachically permitted, we will also examine perspectives on whether this is a positive or undesirable move.   

A] POSITIVE TIME BOUND MITZVOT - TORAH AND RABBINIC

• Megilla is a rabbinic mitzva3 which is positive and time bound4.

1.//// ,uruyp ohabu ihchhj ohabt vnrd inzva vag ,umn kfu ///
z vban t erp ihaushe vban

The Mishna rules that women are exempted
5
 from positive time-bound Torah mitzvot.

2.kfc vua ibcrs vag ,uumns
g inhx o, ubcrk rahv rpx ,wua

Rabbeinu Tam (in Sefer HaYashar) understands that, with rabbinic mitzvot, the position is different and women are in

principle equally obligated in all rabbinic mitzvot.

3. ////vkhdn trencu ,uxuf gcrtcu vfubj rbc hrva /ibcrsn tkt ibhta i,utn ukhpt tnrd inzva vag ,umnn ohruyps ohabk
/// xbv u,utc uhv iva hpk tkt hchhjn tk ibcrsn tkt uuv tks

hn vws /sf vkhdn ,upxu,

However, Tosafot understand that, in general woman are also exempted from rabbinic positive time-bound mitzvot, such

as hallel on Chag or kiddush levana. However, as with Torah mitzvot, there are many exceptions to the rules, specifically
under the rubric xbv u,utc uhv iv od - that they were included in the miracle.  This would include reading Megillat

Esther on Purim, Chanuka lights and 4 cups of wine at Seder.
6

4./iue, t,hhruts ihgf ibcr iue,s kf
/vx ihyhd

This is based on the principle that Rabbinic law is modeled on and structured around Torah law. 

1. This was a controversial move in the late 1990s, and remains so in many places. In February, 1997 the Queens, NY Vaad Harabbonim included women's Megilla readings in a list of
prohibited activities. 

2. For a full treatment of this topic see Women's Megilla Reading, Rabbi Aryeh A. Frimer, Traditions and Celebrations for the Bat Mitzvah, Ora Wiskind Elper, Editor (Urim Publications:
Jerusalem, 2003), pp. 281-304.  Much of the material in this shiur is based on Rabbi Frimer’s very helpful article (referred to below as ‘Frimer’). See also
 https://www.deracheha.org/megilla-reading/

3. We looked in the previous shiur at whether Megilla is purely rabbinic or has a higher status of ‘divrei kabbala’ - a mitzva derived from the Nevi’im.  We will also examine this below.  
4. We looked in depth at women’s obligations in positive time bound mitzvot - see https://rabbimanning.com/wp-content/uploads/2020/09/Women-and-Mitzvot-Part-1.pdf and

https://rabbimanning.com/wp-content/uploads/2020/09/Women-and-Mitzvot-Part-1.mp3.
5. We saw in previous shiurim that there are many exceptions to this rule, such as positive mitzvot of Shabbat, hakhel, simcha on Chag and matza.  Each exception, however, is based

on a specific verse or derived via exegesis.
6. Chazal state (Berachot 20b) that women are also obligate in the rabbinic mitzva of prayer since prayer is a request for mercy, which women require as much as men.  There is a

machloket in the Rishonim as to whether there is also a fundamental a Torah mitzva of prayer each day.  The Rambam rules that there is.  The Ramban rules that there is no daily
Torah obligation, only one in times of distress.  Some mefarshim explain that there is really no disagreement between them on the fundamental mitzva, just on what is considered to
be a ‘time of distress’ - the Rambam seeing this as daily and the Ramban as occasional. 
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B] WOMEN AND THE MIRACLES OF JEWISH SURVIVAL
  

5. 'vkhdn trenc ,uchhj ohab :huk ic gauvh hcr rntuxbv u,utc uhv iv ;ta /
/s vkhdn

‘Af hen hayu beoto hanes’ is a famous position of R. Yehoshua ben Levi, which is not opposed in the Gemara.  Since

women were ‘included’ in the miracle of Purim, they are also obligated in its mitzvot. 

6. - xbv u,utc uhv iv ;ta/wudu ohabu ;y iez sgu rgbn sctku durvk shnavk inv rzd ohabv kg ;ta
/s vkhdn h"ar

Rashi understands that ‘af hen’ means that the women were also included in the threat by Haman to the Jewish people.

7. - xbv u,utc uhv iv ;ta,ufzca jxpc ',hsuvh hsh kg vfubjc 'r,xt hsh kg ohrupc - ish kg vhv xbv rehga o"car arhp
uhv wiv ;taw hk vtrb lfk /wivaw rnuk uk vhv uaurhpku /,ukpy iva gnan wiv ;taw iuaks vaeu /uktdb rusv u,utca ,uhbesm

///// /ivhkg stn v,hv vrhzdv vfubjc ifu /ohrmnc vgrpk ,uscguan uhva jxpc ifu /durvku shnavks epxc
/s vkhdn ,upxu,

Tosafot bring a different explanation in the name of the Rashbam - that women were instrumental in the miracle of

deliverance - on Purim through Esther, on Chanuka through Yehudit and on Pesach through the righteous women who
did not give up hope. However, this approach does not fit as well with the language ‘af hen’ - even they, which implies

that the women were not central.  Tosafot therefore prefer Rashi’s approach - the women were part of the ‘safek’
7
 ie

danger.

8. /// vmn hcdvaen ah!xbv u,utc uhv iva ogyn vhk euph, /wvmn kuft ouec ubah .nj kft, kcc ubaha kfws taehv hk vnk 
k"hu ohkaurh aht ;xuh ubhcru /taehvn utk ht ibcrsn tkt tchhjn tk tngy htv ouans .rh,vrhzdn vryphnk l,gs tekxs 

/ihrcug ukt erp whpsf ,ufuxv djs u"y u"ys vua
oa

Women are obligated, in the same way as men, to eat matza.  This is derived in the Gemara from the juxtaposition of the
prohibition of chametz with the mitzva of eating matza - it is a ‘package deal’.  Just as women are not permitted to eat

chametz, so too they are obligated to eat matza.  Tosafot ask - why could we not derive this more simply from the

principle of ‘af hen’? They give two answers: (i) ‘af hen’ only applies to rabbinic mitzvot; (ii) ‘af hen’ also applies in
principle to Torah mitzvot, but since eating matza is also linked

8
 with the mitzva of succa, we may have understood that

women are exempt from matza, as they are from succa. Thus we need an extra ‘limud’ to emphasize that women must eat

matza.    

C] WOMEN AND MEGILLA - TALMUDIC SOURCES

• Women’s obligation in Megilla reading is dealt with in 4 places in the writings of Chazal.

(i) The Talmud Bavli (Megilla 4a) in the name of R. Yehoshua ben Levi. 

9. ohab :huk ic gauvh hcr rntuvkhdn trenc ,uchhj /xbv u,utc uhv iv ;ta '
/s vkhdn

This source states that women are obligated to READ the Megilla.

(ii) The Talmud Bavli in Archin 2b

10.gauvh wr rnts 'huk ic gauvh wrsfu /ohab hhu,tk ?htn hhu,htk /vkhdnv ,t ,urek ihraf kfv 'vkhdn trenc ihchhj kfv
/xbv u,utc uhv iv ;ta vkhdn trenc ,uchhj ohab :huk ic

:c ihfrg

This source also says clearly that women are obligated and empowered to READ the megilla.

7. This reflects the language of the Talmud Yerushalmi - see below.
8. Chazal learn a ‘gezeira shava’ - a textual link between the Torah’s reference to the ‘15th’ Nissan and the ‘15th’ Tishrei.
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(iii) The Talmud Yerushalmi

11.vh,hhc hbcu hubc abfn if scg huk ic gauvh wr /epxc uuv o,ut ;ta ohbye hbpku ohab hbpk v,urek lhrm rnt trpe rc
 iuvhnue vk hreu

ws vfkv c erp vkhdn ,fxn (tbkhu) hnkaurh sunk,

This source is slightly different. It states that the Megilla must be read FOR the women, and that this is what R. Yehoshua
ben Levi did in practice.

(iv) The Tosefta

12.ihchhj ikuf //// ohrznnu 'ohbh,b 'ohkkj 'ihrrjuan ohscgu 'ohrd 'ktrahu 'ohuk 'ohbvf - vkdn ,threc ihchhj kfv
ubhn ,t thmun xubhdrsbt /i,cuj hsh ohcrv ,t ihthmun ihtu ihchhj xubhdursbtu 'ouynuy /i,cuj hsh ohcrv ,t ihthmunu

 /ubhn ubhta ,t tku ubhn ,t tk thmun ubht ouynuy /ubhn ubhta ,t thmun ubhtuihthmun ihtu ihruyp ohbyeu ohscgu ohab
/i,cuj hsh ohcrv ,t 

z vfkv c erp (inrchk) vkhdn ,fxn t,pxu,

The Tosefta explicitly learns the opposite - women are EXEMPT from reading Megilla and may also not read for others.   

D] WOMEN AND MEGILLA - RISHONIM

D1] APPROACH 1: WOMEN HAVE A FULLY EQUAL OBLIGATION

• As always, the task of the Rishonim is to resolve and harmonize the opinions in Chazal, or at least to rule between them based on the
wording of the sugya.
• Many Rishonim9 take the view that the Gemara in Archin is dominant10 and they understand it to rule that women are equally
obligated and can in principle read Megilla for men.  

13. ohab hhu,tk vkhdn trenc ,uchhja -o,cuj hsh ohrfz thmuvku v,urek ,urafu/
/d ihfrg h"ar

14. i,cuj hsh ohcrv ,t thmun ubht rcsc chujn ubhta kf kkfv vz
j vban d erp vbav atr ,fxn vban

The Mishna sets out the general rule - someone who is not obligated in a mitzva may not perform it on behalf of others.

The corollary is clearly implied - anyone who IS obligated, may perform the mitzva for others. 

• This approach reads the Gemarot in Bavli Megilla and Yerushalmi Megilla in this light.  It will also reject the Tosefta is not normative. 

D2] APPROACH 2: WOMEN HAVE A LESSER OBLIGATION

15. ohab hhu,tk /v"k i,cuj hsh ohrfz thmuvku ,urek ohrafu vkhdn trenc ,uchhja -hfv exp tk d"vc kctin vhtr ihthcnu 
/t,pxu,v iuak itf sg wvkhdn ,thren ihruyp ohbyeu ohscgu ohab ///// wuf vkhdn trenc ihchhj kfvw obuak vzu t,pxu,v

 uphxuv ,ukusd ,ufkvvusctku durvku shnavk epxc uhv kfva hpk vghnac ihchhja tkt/
/d ihfrg ,upxu,

Tosafot in Archin quote Rashi’s approach (above) but then quote the Behag
11

 who cites the Tosefta as normative and

explains it to mean that, although women are not obligated to READ the megilla, they are obligated to HEAR it! 

• Some poskim explain the different obligations as stemming from different aspects of the Megilla.  The Marcheshet12 learns that the
obligation to hear the Megilla stems from pirsumei nisa - to publicize the miracle, but the obligation to read it is linked to other mitzvot
- Hallel or Zechirat Amalek, from which women may be exempt. 

9. This is the psak of the Rambam in Hilchot Megilla 1:1, the Ritva, Rashba, Meiri and Or Zarua. See Frimer fn 17 for an extensive list of Rishonim who rule this way.
10. The Talmud will normally be more authoritative than the Tosefta.
11. Ba’al Halachot Gedolot - 8C Bavel.  This is also the position of the Ra’avya, the Mordechi, Sefer HaItur, Sefer HaEshkol and other Rishonim.
12. R. Chanoch Henoch Eigis - Lithuania 1863-1941.  See also Or Sameyach Hilchot Megilla 1 who learns that women and men have different levels of obligation to read the Megilla.

Shu’t Chavot Yair 10 learns that men and women have different levels of rabbinic obligation - men from the general mitzva of ‘lo tasur’ and women from a lower-level obligation of ‘af
hen hayu beoto hanes’. Rav Soloveitchik (Grid Reshimot Succa 38a p184) learns that men have a mitzva of Talmud Torah plus pirsumei nisa, but women only have the latter. 
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16.ihta ,t thmun ihtu ubhn ,t thmun xubhdursbtu ubhn ihta tku ubhn ,t tk thmun iht ouynuyws thsvc hb, t,pxu,c tvs vaeu
khguh tks l,gs tekxs k"hu /ohabt tk kct vbhn vthmun vats d"vv uexp ifu !xubhdursbtn vat tphsg tks tyhapu /wubhn

 ihchhjs k"ne /ohabv thmuvk ukhpt i,threvghnac ihchhj kfvs/ohbyeu ohab ohscg - 
/s vkhdn ,upxu,

Tosafot in Megilla also quote the Behag and the Tosefta
13

 and conclude that women are obligated to HEAR and not

READ.  

17.sv,urek ohab ,ukufha gnan vkhdn tren iuak /xbv u,utc uhv iv ;ta vkhdn trenc ,uchhj ohab k"chr rnt [t"g s ;s] 
vcrna gnan - ohab hhu,tk htn hhu,tk kfv vkhdnv ,t ,urek ihraf kfv ihfrg ahrc hnb whrntu /i,cuj hsh ohabt thmuvku
vbht v,thre kct vghnac tkt ,uchhj ibht ohabva exp ,ufkvv kgcu /o,v h"arp ifu ohabt thmuvku v,urek ;t ohab
uktf vcuaj ohabn i,ghna ihtu /i,unf vthrec ihchhujnv ohabt hpn ugnaha sg - vthrec ihchhja i,cuj hsh ohabt vthmun
wohab hhu,tk ,urek ihraf kfvw ihfrgc rnts tv t,pxu,u d"v hpk .r,k lhrmu //// t,pxu,v in vhtr thcvu /ihrue inmg iv
ik gnan te ohabt ka vcuaj vthrec tkt ,utmuh ibht ohab ;t tnh, tks 'ohab teus tkt i,threc ohabt uthmuha tk

/v,rhcj vthmun vatva
s inhx t erp vkhdn ,fxn a"tr

The Rosh quotes both views and explains how the different sources fit with the Behag.

• This approach accepts the Tosefta as meaning that women are not allowed to read for men14, since they have a lower obligation (to
hear and not to read), but they may read for other women.  
• The Yerushalmi can easily be read in this light since the women were not actually reading.
• The Bavli in Megilla is more difficult but can also be read in this way as referring to the obligation to hear Megilla. 
• The Bavli in Archin will be read as including women in the obligation to read for other women, since one might have thought they had
to hear Megilla from a man who is fully obligated.  The Gemara here teaches that this is not the case15.

D3] APPROACH 3: WOMEN HAVE AN EQUAL OBLIGATION BUT MAY NOT READ FOR MEN

• This approach learns that women have an equal obligation to men in principle but may not read for men for other external reasons16,
unconnected to the laws of Megilla.

 (a) Zila Behu Milta - Inappropriateness

18. //// ohcrs ouan hnb htt,kn uvc tkhzi,cuj hsh ohcrv ,t ,uthmun ohab ihts d"vc arhpu vc ,uchhj ohabs vkhdn hrvs /
/vkhdnc

uhctk lrcn ic urnt ,ntc vws /jk vfux ,upxu,

Tosafot in Succa understand the Behag differently to the way it was quoted above.  They suggest that the Behag is

concerned with women reading for men since this is ‘zol’ - cheap or inappropriate. 

• The ‘cheapening’ could be a concern of tzniut - that it is inappropriate for a woman to be the center of public focus in this way.
• Or the ‘cheapening’ could be that it is dishonorable for men to have the mitzva performed by a woman17.

(b) Kavod Hatzibur
 

19. tkt /,uthmun ;t ',uchhjs huk ic gauvh wrf k"hes iuhfuruchmk sucf vz ihta /vrtn kkfc ivu 
iv ;t vws /s vkhdn t"cyhrv haushj

The Ritva understands that the issue is ‘kavod hatzibur - the honor of the community.  For a woman to read the Megilla

for the community is including an ‘embarrassment’.

13. Tosafot reach their conclusions from the wording in the Tosefta about the androginus, who is questionably a woman or a man.  If the androginus (who may be woman) cannot read
for a man, this must certainly apply to an actual woman.  The fact that Tosafot learn from the implication of the Tosefta on androginus and not the explicit statement about women
indicates that their version of the Tosefta did not have the end wording dealing with women.  

14. According to Approach 2, if a man heard Megilla from a woman then, even bedieved, he would have to read again.
15. Nevertheless, we will se this position in the Zohar (below).
16. According to Approach 3, if a man heard Megilla from a woman then, bedieved, he may have fulfilled the mitzva.
17. Rav Yehuda Henkin raises the question of whether zila behu milta and/or kavod hatzibur could work in the other direction and asks whether if may now be a cheapening of the

mitzva for a teenaged boy to be brought in to read Megilla for a group of learned women!
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20.uhbcu u,ata ostk vrtn tc, :ohnfj urnt kct /vkgck ,frcn vatu 'ucrk lrcn scgu 'uhctk lrcn ic :urnt ,ntc
 !uk ihfrcn

:f ,ufrc

The Gemara states that, although a woman or child could in certain situations bentch for the husband/father, a curse on

those men who are so ignorant that they are not able to do it for themselves! 

21. /rucm sucf hbpn 'vru,c tre, tk vat :ohnfj urnt kct /vat ukhptu iye ukhptu 'vgca ihbnk ihkug kfv :ibcr ub,
/df vkhdn

Chazal state that a woman can in principle be called up as one of the aliyot to the Torah but they may not be called up in

practice due to ‘kavod hatzibur’
18

.

(c) Kol Isha

22.ohab ihta c,f ,urcsv ,rag kgcvu //// /ohabtv ;t ,uthmuna k"h xbv u,utc uhv iv ;ta ,uchhj iva iuhf ohab
 o,threc ohabt ,uthmunvurg vatc kues ouan ogyvuihta hpk hns tk ,ufrcnu vfubj rb ,uehksns cd kg ;tu /

 /veksvv ,gc ohabtv oa uhvha lrum
vn inhx uckf rpx

The  Kolbo (14th Century Spain) learns that the reason for women not reading Megilla for men is ‘kol isha’
19

. He also

implies that the prohibition of ‘kol isha’ is not simply one of a man hearing a woman’s voice, but also a concern of

inappropriate mixing of men and women.  

23. :ktuna rnt hfv 'k"t ?t,khk tnka rn vhk rsab //// :vhk rnt ///// injb crs vhnek tbhsk [vsuvh cr] vhbnztvatc kue
vurgiht :ktuna rnt hfv 'vhk rnt !vkgc hsh kg /vat oukac ihktua iht :ktuna rnt hfv 'k"t !jhka h"g rapt /

 !.rtv og rtaf lhuuahb tks 'vhrd, vhk hra :uv,hcs vhk vjka /kkf vat oukac ihktua
/g ihaushe

Rav Nachman asked Rav Yehuda if he would like to send a greeting to Rav Nachman’s wife, Yalta.  His reply was that

any intimate verbal exchange between men and women is assur - kol beisha erva!

24.u,atu u,c sunkh ctv tkt vurg vatc kueu vhkg vrmh ut uhkg urmh rcd,h ip ///// ,ubck snkk rujck if,h tk kct
d�ha ,ut ohshxj rpx

Sefer Chasidim cites ‘kol beisha erva’ as a reason to prohibit a young unmarried man from teaching young women. 

• This approach fits will with the sources in Bavli and Yerushalmi.  
• As far as the Tosefta is concerned, this approach would see the text as corrupted. Either the last statement about women should be
deleted20 or it should amended21 to read that ‘women are obligated but cannot fulfil the obligation of others’.

SUMMARY OF POSITIONS IN THE RISHONIM

• Many Rishonim rule that women can read for men.
• Some Rishonim rule that, in practice, women cannot read for men, either because of a different level of obligation or for external
reasons.
• All Rishonim apparently rule that women can read for other women.

18. The Ritva learns that the issue of kavod hatzibur applies to a public Megilla reading as it does to the Torah reading.   Nevertheless, this could be challenged on the basis of the clear
differences between the two.  Women are obligated in the Megilla reading, but not in the communal Torah reading.  Also, Torah reading always requires a formal minyan, while
Megilla does not.  

19. Those opinions which rule that a woman CAN read for a man would understand that kol isha only applies to an actual song and not to reading kitvei kodesh, even with a tune. 
20. We saw above that some Rishonim did not have the wording at the end of the Tosefta about a woman’s obligation.
21. See the Meiri to Megilla 4a who writes: ota /ohrpux hsh kg t,hhrcc kpb auchaa ovk vtrb wi,cuj hsh ohcrv ,t ihthmun ihtu ohruyp ohbyeu ohscgu ohabw t,hhrcc urnta vn ;tu

ov

  /wihthmun ihtu ihchhjw ihbgv tuv lf tkt ihthmun ihta rnuk lrmuv vn ihruyp  
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E] WOMEN AND MEGILLA - SHULCHAN ARUCH

25.t ;hgx /v,urek ohbyev ,t ohfbjnu /ohrrjuan ohscgu ohrdu ohabu ohabt - v,threc ohchhj kfv - 
c ;hgxvhv ot lfhpk /v,threc chhj tuva hnn gnaha tuvu /u,cuj hsh tmh 'truev in gnuav sjtu truev sjt - 

 /ohabtv ,t ,uthmun obht ohabva t"hu /tmh tk ubnn gnuav 'vyua ut iye ut arj truevvtrue vatv ot t"hu :vdv
 vthrec ,chhj vbhta 'wvkhdn gunakw ,frcn vnmgk(vkhdns e"p hfsrn) /

ypr, inhx ohrupu vkhdn ,ufkv ohhj jrut lurg ijkua

The Shulchan Aruch gives two opinions.  He first rules like the majority of Rishonim that women have the same level of

obligation as men and can read for men.  He then brings a ‘yesh omrim’ that women cannot read for men, although he
does not specify which of the reasons he basis this on

22
.  The Rema then rules that a woman who reads the Megilla for

herself should say the beracha ‘lishmoa megilla’ - to hear the Megilla, rather than the normal beracha ‘al
23

 mikra

megilla’ - on reading the Megilla.  This reflects the view that women have a lesser obligation - to hear and not to read.

    

F] HALACHIC CONCLUSIONS

F1] WOMEN READING MEGILLA FOR MEN

• The first view of the Mechaber (above) would permit this.  The second view (yesh omrim) would not.
• Some  Sefardi poskim understand that the Mechaber rules like the yesh omrim.

26./te"vgc dvbnv ifu 'ohabtv in ugnah ,urek ihgsuha hp kg ;t ohabv lt 'ohabu ohabt 'vkhdn trenc ihchhj kfv 
///// /vkhdn vtre vatva gnab tk okugna c"cu,

/c/vfrc tkc vbtrehu ruzjh 'vatvn vgna ot //// 
ohrup ,ufkv - vum, ,arp vbuatr vba hj aht ic

The Ben Ish Chai rules that a man may not hear Megilla from a woman and, if he does, he must repeat it without a

beracha.  He also rules that a woman should not ideally hear Megilla from a woman since only men read in practice.

• However other Sefardi poskim understand that where the Mechaber brings a stam opinion followed by a yesh omrim, the halacha
follows the stam opinion. As such, Rav Ovadia Yosef24 rules that one can certainly rely on this in a time of need and, where there is no
other alternative25, a woman can read Megilla for a man.
• Ashkenazi communities follow the Rema that a woman CANNOT read Megilla for a man26 since she has a different level of obligation.
Many poskim27 also quote the comparison to kriyat haTorah and the concern of kavod hatzibur.
• Some poskim point out that the man’s obligation to read Megilla is midivrei kabbala, whereas the women’s is purely rabbinic due to
‘af hem hayu beoto hanes’.  If so, there may be a difference28 at night where the man’s obligation is also rabbinic29 or on Purim
Meshulash, where there obligation of the Yerushalmim is also purely rabbinic, since their reading is brought forward to Friday due to
‘gezeira deRabba’. These distinctions are however theoretical and are not accepted in practice by the Ashkenazi poskim.  

F2] WOMEN READING MEGILLA FOR OTHER WOMEN

• As we saw above, none of the opinions in the Rishonim appear to limit women reading for other women.

27. /v,rcj vthmun vatva [x]t,kn uvc tkhzs ithmun vat iht ,ucr ohab kct :h,arhpsfu a"g j"k ;s vfuxc wxu, uc,fa unfu 
s inhx t erp vkhdn ,fxn ktb,b icre

However, the Korban Netanel
30

 understood that the concern of ‘zila behu milta’ that we saw above actually applies to

women reading for other women!

22. It could be the ‘lesser obligation’ school or the ‘external reason’ school, as set out above. 

23. We looked recently at the different approaches to when a beracha should be worded as ‘al ,,,,’ and when as ‘le .....’.  It is interesting to see how this particular example fits into the
different views.  'Al mashma megilla’ is also suggested.

24. See Yalkut Yosef 689:10.
25. Even those who normally prohibit this due to kavod hatzibur may permit in a sha’at hadechak since kavod hatzibur may sometimes be set aside in a time of need - see Frimer fn 50.

For further sources on the topic of kavod hatzibur see https://www.deracheha.org/keriat-ha-torah-3-kevod-ha-tzibur/.
26. This was also the position of R. Soloveitchik although it is reported that in a real case of need, he ruled that even Ashkenazim could rely on the first opinion of the Shulchan Aruch -

see Frimer fn51.
27. See Mishna Berura 689:7.
28. See also the position of the Marcheshet (1:22:9) that the difference between men’s and women’s obligation is that women are obligated on in the pirsumei nisa aspect of the

Megilla but men are obligation in this PLUS other aspects of the Megilla, such as a Hallel-substitute and/or zechirat Amalek. Again, the suggestion is made that these only apply
during the daytime reading, but for the nighttime reading there is only pirsumei nisa.  As such, women could read for men at night.  Most poskim do not accept this position.  For a
comprehensive summary of the positions, see Halichot Beita, R. Dovid Auerbach, Chap 24 Section 12, fn 23.  

29. We saw in the last shiur that Chazal learn this from a verse in Tehillim.
30. R. Netanel Weil (18C Germany).

To download more source sheets and audio shiurim visit www.rabbimanning.com



s�xc7  rabbi@rabbimanning.com                                    dbhbn ovrct - 5781

• This position is ruled by the Mishna Berura31 and Kaf HaChaim32. 
• However, the Aruch Hashulchan33 rules against the Korban Netanel (and also against the Magen Avraham - below).
• This raises the important question in psak of whom to follow in a machloket between the Mishna Berura and the Aruch Hashulchan34.

F3] WOMEN READING MEGILLA FOR THEMSELVES

28. /wtrue vatv ot u ohabtvn gna, er vnmgk tre, tks cu,f ,ur okgbv arsncu
u e"x ypr, inhx ovrct idn

The Magen Avraham quotes a source from the Zohar
35

 - that women should not even read for themselves but should hear

the Megilla read by a man
36

.

29. - wufu vtre vatv ot (j)ot kct /gunak hnn vk ahc z"fu /ohabtvn gna, er kkf vnmgk tre, tks ssmna t"nc ihhgu
 vkhdn tren gunak u"cet ,frcnu vraf vkhdnc vnmgk thv tre, vhbpk treha hn vk iht[t"j]:

j ewx ypr, inhx vrurc vban

The Mishna Berura
37

 cites the position of the Magen Avraham and rules this way ideally.  However, if the woman has no

one else to read for her, he rules that she may read the Megilla for herself, with the beracha ‘lishmoa mikra megilla’
38

.

• This also raises the tricky question of whether and when kabbalistic sources are binding in halacha.

• In practice, many poskim oppose women reading Megilla for other women on halachic grounds, either because of the position of the
Korban Netanel of that of the Magen Avraham.
• Other poskim39 rule that such readings are permitted40 and, in some cases, to be encouraged.
• Note that when Megilla is not read on the normal day (as in Purim Meshulash when Yerushalmim read on 14th Adar instead of 15th),
many poskim rule that a minyan of men is halachically required.  In such circumstances, many of those poskim who normally permit
women’s readings (by men or women) do not allow them unless a minyan of men is also present41.  Some poskim do permit a reading
for women even in this situation42.

G] THE BERACHA RISHONA FOR WOMEN READING

• The regular beracha on the Megilla reading is ‘al mikra megilla’. Most Sefardi poskim rule that this applies to women too.
• We saw the Rema’s ruling that the beracha for women43 should be ‘lishmoa megilla’.   Other Rishonim44 rule ‘al mashma megilla’.
• The Mishna Berura, based on other earlier poskim, ruled that it should be ‘lishmoa mikra megilla’.
• However, the amended beracha is only relevant according to the view that women have a different obligation.  According to the views
that women have the same essential obligation, there is no reason why the beracha should change.
• Because of this doubt, and the fact that some poskim understand that ‘al mikra megilla’ also works bedieved for the Rema, many
poskim today rule that women should make the standard beracha of ‘al mikra megilla’.
• There is also a debate as to who should make the beracha.  Where a man who has already heard Megilla reads again for women,
some poskim rule that he should make the berachot45 but others rule that the women, or one of them, should make the berachot46.
Where a woman reads for other women, the custom is for the reader to make the berachot47. 

31. Sha’ar Hatziun 689:16
32. OC 689:17
33. OC 689:5
34. Some poskim, such as R. Moshe Feinstein and R. Shlomo Zalman Auerbach generally favored the psak of the Aruch Hashulchan over that of the Mishna Berura.  A number of

reasons have been given for this approach: (i) the Aruch Hashulchan was a senior Rav and known posek in the late 19th century whereas the Mishna Berura was known as a senior
Rosh Yeshiva and Tzadik.  Only after the Shoah did the works of the Mishna Berura gain precedence; (ii) the Aruch Hashulchan on Orach Chaim was published 10 years after the
Mishna Berura and takes account of his psak, thus taking precedence under the principle of hilchata kebatrai.  

35. Midrash Ne’elam is the Zohar on Megillat Rut.
36. Chayei Adam 2-3:155 understands that the concern is that women may have NO obligation to read but only to hear.  According to this, she must hear from a reader who has an

obligation to read.  The Chayei Adam rules that the woman may read if there is no alternative.
37. See also Sha’ar Hatziyun 689:16 which quotes the position of the Midrash Ne’elam but takes issue with it.
38. This is slightly different to the beracha ruled by the Rema.
39. See Frimer fn 71 and 72 for a comprehensive list of the poskim (up to 2003) who were for and against. 
40. Regarding the Korban Netanel’s concerns, they cite the many poskim who disagree with him.  Also, recently discovered manuscripts of the Tosafot HaRosh make it clear that the

concern of zila behu milta is only in the case of women reading for men.  The Korban Netanel and Mishna Berura did not have access to these manuscripts.  Regarding the Magen
Avraham’s concerns, those poskim who permit women’s readings reject this kabbalistic source as being non-normative in halacha.  

41. This was the position of R. Aharon Lichtenstein who generally permitted women’s only Megilla readings but not on the Friday of Purim Meshulash. 
42. This is the position of R. Shlomo Zalman Auerbach, who was dealing with a reading by a man for women.
43. According to the Magen Avraham 692:5 this also applies to a man reading for a woman. See also Tzitz Eliezer 19:67.  However, Rav Moshe Sternbuch Teshuvot Vehanhagot 1:403

rules that a woman says ‘lishmoa mikra megilla’ if she reads for herself, but a man reading for women says ‘al mikra megilla’.
44. Ra’avya 2 Megilla 569.
45. Kitzur Shulchan Aruch 141:16.
46. Minchat Yitzchak 3:53
47. Halichot Beita, Petach Habayit 25.
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H] THE BERACHA ACHARONA FOR WOMEN READING

• Uniquely, Megillat Esther not only has berachot before the reading, but also one after - ‘Harav et Riveinu ....’.   May that beracha be
made in a women-only reading?

30. vrag rjt ruzjk lhrm u"ycu s"hc vkhdn(txhb hnuxrp ouan //// :cyhv rtc)/shjhc o,ut ohrue vragc rapt ht otu /:vdv 
 v,ut utre otu /vragk ,uprymn ohab ot ep,xvk ahuruchmckhtuv 'shjhc vkj,fk ukhpt ,urek kfuh 'vgna tk shjh vzhtu '

 ////// /vragc rhgv v,utc o,ut ihrueu
jh ;hgx mr, inhx ohrupu vkhdn ,ufkv ohhj jrut lurg ijkua

Megillat Esther (unlike kriyat haTorah) may be read by an individual and does not require a minyan of 10 men.

However, the halacha is that one should try to gather 10 people there for pirsumei nisa - to publicize the miracle.  Since

this is not a technical minyan, there is a question
48

 as to whether this group can be made from women too.  It is also clear

that this group of 10 (however it must be constituted) is called a ‘tzibur’.

31. `ubhhjva :lrcnu rzuj ubht ouhcu /ubhhjvau ohxb vagau 'vkhdn tren kg :,ufrc wd vhbpk lrcn vkhdnv ,t truev:vdv
 ubhhjva lrcn ouhc ;ts t"hu /tmh 'vhrjtk tku vhbpk tk lrhc tk ot /wufu wubchr ,t crvw lrck ihdvub vhrjtku ////:vdv

 ////rucmc tkt vhrjt lrck ihtu/ 
t ;hgx cmr, inhx ohrupu vkhdn ,ufkv ohhj jrut lurg ijkua

The Rema rules that ‘Harav et Riveinu’ may only be said in a ‘tzibur’.  The Mechaber does not appear to require that.

Even according to the Rema, must this ‘tzibur’ be a ‘minyan’ or can it be a quorum of ten for pirsumei nisa. 

32.okugv dvbn tuv ifu vhrjtku vhbpk vkhdnv kg lrcku shjhc ,urek r,un vrag tfhksc eru ;hsg vrags
vf:mr, inhx ohhj jrut ijkuav lurg

The Aruch Hashulchan rules that, although a quorum of ten is preferred, the custom was that all the berachot - even
‘Harav et Riveinu’ - may be made by an individual.  

• Nevertheless, the Ashkenazi custom today in most places (especially in Israel) is NOT like this and 10 are required for ‘Harav et
Riveinu’.
• Many poskim49 take the view that women DO form a quorum for Megilla. 
• Since ‘Harav et Riveinu’ may not require a quorum of 10, and since there is also a possibility that women do count to form such a
quorum, some poskim permit reciting this beracha at an women-only reading, whereas others do not50.

33. ////tku vhneksfu vrag hbpc tuv uz vfrc rsxs ouan ogyv ohburjtv uc,fu uz vfrc ihfrcn ihta okugv dvbn ohab odu
 /sjt ahtu ohab hbpc p"fg vrag hbpc lrc,a tuv iufb n"ns uc,fa ahu /vatk tgrt jrut

d ewx yhr inhx vrurc vban

Bircat Hagomel
51

 is another beracha which should be made before 10 people, not as a minyan, but to publicize gratitude

for God’s mercy.  The Mishna Berura explains that women do not normally make this beracha because it is often not
appropriate for them to gather ten men to do so. (In many communities throughout the centuries and today the custom

has been that women DO say this with ten men present).  However, he also brings an opinion that bircat hagomel does

not require ten
52

 men but even be made in front of 9 women and 1 man
53

!

• Another quorum which may include or be made up entirely of women is the halachic requirement to give up one’s life al kiddush
Hashem when required to transgress a mitzva (even not one of the big three - idolatry, murder, immorality) in public ‘berabim’.  This is
defined as before 10 Jews and, since women are equally obligated in the mitzva of kiddush Hashem, the poskim debate whether
women also constitute this quorum54.

48. Those who rule that women MAY form a quorum focus on the pirsumei nisa which is also achieved by women who have an obligation to hear/read Megilla (as opposed to children
who do not).  They also point out that this has nothing to do with a regular minyan for a davar shebikedusha (such as kaddish and kedusha).  Those who rule that women MAY NOT
form a quorum either base this on the general principle that a quorum is always 10 men (Kolbo 45) or point to the prohibition of a mixed zimun due to concerns of pritzut (Sefer
Ha-Itur Aseret Hadibrot Hilchot Megilla 110a).  This approach may however accept a quorum of all women (as with a women’s zimun).  Others respond that the issues surrounding
zimun at a meal, with potential drink and levity and where men and women have different obligations, are not present for Megilla, where men and women are both obligated (Ritva
Megilla 4a).

49. Including R. Ovadia Yosef (Yabia Omer 8 OC 56), Chazon Ish (OC 155:2) and Tzitz Eliezer (13:73).
50. For a comprehensive list of the positions of poskim (to 2003) on this issue see Frimer fn 93 and 94.
51. For a detailed analysis of bircat hagomel for women see https://jewishaction.com/uncategorized/whats-the-truth-about-a-woman-bentching-gomel/.  See also  Rabbi Aryeh

Frimer, Women and Minyan, Tradition 23:4 (Summer 1988): 54-77, especially 63-64.
52. Some poskim do not require 10 people at all - see Igrot Moshe, OC 5:14.
53. It is not clear why there would need to be one man.  See Halichot Beita 13:7:13 who suggests that 10 women would also suffice and the the original wording should have read

women OR one man.
54. See Rabbi Aryeh Frimer, Women and Minyan 
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I] HASHKAFIC CONSIDERATIONS

• Aside from the halachic question of whether women’s readings are permitted, there is a broader hashkafic questions as to whether
they are advisable or desirable.
• There are no black and white answer to this and there are different ways to analyze and decide the question.  
• Some of the relevant considerations include:

FOR: - Encouraging women’s religious expression55 and involvement in the community in ways which are halachically permitted.
- The importance of not denying halachically acceptable practices and danger that restrictions may lead to worse breaches.
- Raising the general educational level and awareness of women, especially in ulpanot and midrashot56.
- The ability for women to hear Megilla more clearly.  In the main minyan it may not be heard properly from the ezrat nashim.57

34. Nowadays, when there are Jews fighting for equality for men and women in matters such as aliyot, if Orthodox rabbis prevent

women from saying kaddish when there is a possibility for allowing it, it will strengthen the influence of Reform and
Conservative rabbis. It is therefore forbidden to prevent women from saying kaddish.

R. Aharon Soloveitchik,  Od Yisrael Yosef Beni Hai, end of sec. 32, p. 100

35. ,ufkv vban ,"uac a"nn heuptku ////(be, whx j"utj t"j tbhb, trusvn)inmg hbpc ihbn ,uauga ohabv dvbn kg rgrgk 
 /ohruujn uhrcs iht ,"fjncu /a"g wufu if ,uagk ihta vkhdnv ,threkk"bv dvbnv ssugk ah 'vcrstuthmunva sckcu /

/vfkvf v,threc hec vhvh 'vkhdn tren ,cuj hsh i,ut
(;uxc) s:ub inhx ohhj jrut - j ekj rnut ghch ,"ua

Although some poskim strongly discouraged the practice of women only readings, other - such as R. Ovadia Yosef -
encouraged them

58
.

AGAINST: - Encouraging unity within the community (one of the main messages of Purim!!) and avoiding machloket.
- Encouraging women to be in the ‘main’ reading to enhance pirsumei nisa.59

- General preference to perform a mitzva with greater numbers present - berov am hadrat Melech 60.

36. If a women’s megillah laining is done under the auspices of the shul, it forms part of the communal unity, along the lines of

orchestral harmony which is achieved by different instruments contributing to an overall harmony rather than having a single
instrument create a mono-vocal harmony. Thus, if we view it as part of a communal framework, all that is left is indeed be-rov
am, and I don’t think that it should necessarily be the overriding factor in this case …. Allowing the group to express itself
lifnei Ha-Shem in a manner that is halakhically appropriate is the right thing to do for their avodat Ha-Shem. These women
sincerely desire to be ovedot HaShem and they should be allowed the channels to do so - ‘ken benot Tzlofchad doverot’. There
are so many avenues of worship that are cordoned off to sincere halakhic women – it is therefore crucial to allow those that
can be allowed. I assume that circumstances such as these surely qualify for what Chazal had in mind when they spoke about
la’asot nachat ruach le-nashim as a halakhic factor.

Rav Moshe Lichtenstein, Message to Har Etzion Rabbinic Alumni, 11.3.16

- Concerns that such practices may be driven by egalitarian agendas which undermine the integrity of halacha.
 

37.oak vkhkj ut vumn oak ohbuuf,n ov ot 'vumn ,cv ,dhdj ka vz dvbn asjk ohmurv ,buufc huk, rcsv vagnku  ///
ohbhnv huehj ///// /

ohkuehak ohh,s ohdvbn ka ,uktac ck ohna obhta 'ohrhnjnu ohrxut ohtrhv ihc aha 'hbnn okgb tk obnt
ecsv hsuvhv ckvu /sckc ckv ,uadr h"pg ivhkg ohbs tkt 'ohh,ufkv ohrurhck o,gs ohb,ub obht ;tu 'ohhbuhdv

////// h,sv dvubc tuva hubha kfn g,rb 'ohrunu ohruv ,ruxnc
lubhjv euzhjk vsrjc epus ock 'vumn ,c ,dhdj ka vz asj dvbn ka r,hvc ohssmnv od hf jufak ovk iht okut
/,umnv khdk ighdvc hrxun sushgku hbjur iuxhjk r,uhc ,ueuez iv vzv rusc ohhjv ka ,uchxbca 'ktrah ,ubc ka h,sv

(dm:d -  iah xupsc) yk inhx c ekj at hshra ,"ua

Rav Yechiel Yaakov Weinberg (speaking about the innovation of Bat Mitzva celebrations) stressed the importance of

motivation whenever starting any new Jewish practice.  Our concern for tradition is critical to the continuation of
Mesora, but such concerns must not eclipse the need to innovate where there is a great need and no halachic prohibition.

 60-61.
55. Some women find women’s only Megilla readings to be empowering and enriching.  While some strongly encourage that religious expression, others are concerned that it simply

fuels the need for more such expression, which may not be as halachically sound.  This will depend on how much weight one attaches to ‘slippery-slope’ arguments.   
56. Some, such as R. Baruch Gigi, encourage women’s Megilla readings in the context of celebrating a bat-mitzva.
57. This concern is raised by many poskim - see MB 689:1.
58. See Frimer fn 104, 105 for a list of poskim who take different positions on this.
59. This will be less relevant where there will in any event be a separate reading for women at a more convenient time.
60. Of course, in a community which generally permits people to splinter into multiple smaller groups at different times, this principle must be applied consistently in this case too. 
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